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Chapter XVI

showeth what the kingly office of Christ is and the excellency thereof in ten particulars.

What the Kingly Office of Christ is.


I have already showed you that whatever the Father hath appointed for us to enjoy, He sent His Son by death to obtain it and whatever He by death procured, as He is a Prophet, He makes it manifest according to His manifold wisdom,  And now I am come to declare that whatever He, as a Prophet foretells or reveals for us, as a King He powerfully effects for His word returns not in vain which kingly office is committed to Him of the Father for the ruling, governing and ordering His Kingdom after a just and glorious manner in which office these several things are considerable:


1. 
The King Himself,


2. 
His Kingdom,


3. 
His laws,


4.
His officers by which He rules,


5. 
His enemies,


6. 
His victories,


7. 
His soldiers,


8. 
His weapons,


9. 
His rewards; and,

             10. 
His judgments.

Christ is King.


1. The King is the Lord Jesus, Emanuel, the Prince of Peace, the Captain of the Lords hosts Who enjoyeth His Kingdom:

By inheritance.


1. 
By inheritance, it is His birthright.  He is the first-born, the heir of all things.  'Tis He that was born King of the Jews.  He is the eldest Son, the first begotten Son, the express image of the Father.

By appointment of the Father.


2. 
By designation or appointment of the Father, the kings of the Jews were anointed by the Lord, but all the majesty, sovereignty and authority that was in them was but the shadow or figure of the excellency of our King, the Anointed of  Him that said unto Him, Son, thy throne is for ever and ever.  He is the Lord's Anointed Whom God hath made Lord of all.

By conquest.


3. 
By conquest: this Jesus that was born to all must fight for it before He hath it and so He doth for by death He slew all His enemies and obtains a glorious Kingdom whose fitness for the managing of His kingdom appears:


1. 
In that He was the first-born of God, the express image of His Father's being, a Son begotten in His Father's likeness.  Saul, the king of the Jews, was taller by the head and shoulders than any of the people.  I am sure this King is fairer than the children of men, Who in all things hath the preeminence for beauty and personal excellency.  Men and angels fall down before Him.  He surpasses them all.


2. 
In that all kingly virtues center in Him.  The confluence of all the excellency of heaven and earth dwell in Him. His wisdom is matchless, His power boundless, His riches inestimable, His love unparallel, His justice unquestionable, His innoceny admirable.  Some kings have only a name, but He hath power too and a more excellent name than they all.  Some have power, but want wisdom or love, but all things desirable and virtuous are to be found in Him and in Him alone.

Christ hath a Kingdom which is over this world.


2. 
His kingdom bespeaks Him altogether worthy and this is three-fold:


First, over this world, a civil kingdom, therefore it is said, He is King of kings and Lord of lords, and only Ruler of princes.  In His Kingdom is His dominion from one end of the earth to the other. The subjects whereof are all men as men for whose use are all the creatures given that they have a right to them, a propriety in them and may not by any be defrauded of them which Kingdom is His for He made all things in heaven and earth and in Him they consist.

Of grace.


Secondly, of grace. Christ hath a Kingdom in the world which is not of the world which is called the Kingdom of heaven or the Kingdom of God.  Now, this is a Kingdom or Dominion or rule that Christ hath and exerciseth in the heart of saints;  therefore, is it said, the Kingdom of God is within you, and this consists in righteousness, peace and joy in the Holy Spirit; the children of which Kingdom be the saints' bodies and spirits, who are called the Kingdom of heaven for the word Kingdom sometimes signifies the subjects ruled or the rule a King hath in his subjects.

Of glory.


Thirdly, Of glory, which is called the Kingdom of God into which only entrance is ministered unto us here.  This we believe by faith and seek by faith and shall receive at the last day when Christ shall say, Come ye blessed of my Father, inherit the Kingdom prepared for you.  It was prepared for them before, but not actually enjoyed by them till the resurrection of their bodies.  This is the Kingdom in which God is all in all which is only the portion or inheritance of those that are written in the Lamb's book of life.

Christ's laws what.


3. Christ's laws are very excellent.  His yoke is easy and His burden is light. o how hard a matter was it, yea impossible to fulfill Moses' law, but Christ communicates of His fullness that we may fulfill the royal law of love which laws are either:


First, civil laws, moral laws, laws of justice and equity between man and man whereby every one enjoys his right without oppression. This is a distinct law, a distinct region wherein the Lord Jesus, the Lord of all, administers in a distinct manner as being particular to His first Kingdom which is over the bodies of men as men.


Secondly, spiritual laws, laws of obedience, of life, of joy, peace and righteousness which are laws that the first Kingdom is ignorant of. They are of a more high, divine and excellent nature whose subjects are not every particular man and woman in the world, as are the subjects of the earthly Kingdom, but they are a chosen people out of the world whose laws are of another nature to be performed by another principle, after another manner which the other Kingdom can take no cognizance of, being laws to the thoughts, to the soul, to the body, to the whole man.


And lastly is the law of love (if I may so call it) which endures for ever in the Kingdom of glory wherein the saints live enflamed with the fire of divine love, praising and singing Hallelujah to the Lord.  I might hereto add the law of faith, but it is included in the other.

Christ's officers what.


4. 
Christ's officers or ministers proclaim His excellency and they are two-fold:


1. 
Civil, and these are magistrates whose work is to rule by the principles of justice and equity, doing to others as they would have done to themselves and not by their own lusts or wills: this is tyranny, oppression, cruelty and injustice whereby men look liker to the subjects of the God of this world, the Devil, than like the magistrates of the Lord.  This their power is created of God to which all men, even saints, considered as men, are to be subject, not for wrath, but for conscience sake.  As for the title of these officers, it is not essential to the office, whether of Kings, Lords, Commons, Judges, Emperors, or the like.  The work, I say, is justice in things civil. Now, the Lord will not have these officers go forth of their own sphere to meddle with the affairs of His other Kingdom for these reasons amongst many others:


Reason 1: 
Because the laws of this Kingdom and of the other, viz. His church, are distinct. The laws of the saints are not of a corporal or bodily nature, but all spiritual.


Reason 2: 
Because the punishment of the offenses of both are diverse.  The worldly governors do refrain the outward man, and punish that, but I wonder wherever the gospel of Jesus commands a bodily punishment for the church to inflict on any. I acknowledge a saint may be considered two ways: either as a man of the world, living as a man justly among men, or as called from the world into the profession of Jesus, which two Kingdoms in no wise destroy each other for the first of these is made subject to the last and the last perfects the first.  Now, if a saint offends the magistrate by any civil offense, the magistrate may corporally inflict a punishment suitable to his offense, and so may the church inflict punishments likewise, though of another nature for there is no real offense against the magistrate, but is an offense against the church, but it is not so on the contrary.


And whereas, I say, the first Kingdom is to be subject to the second, my meaning is that Magistracy is inferior to the spiritual government of Christ in his church and though a man be a Magistrate, he is never the nearer heaven for that, but if he will be ruled as one of Christ's visible church of Kingdom, he must become a member thereof for a Magistrate is no church officer.


Reason 3:
Because God hath furnished them both with a sufficiency to discharge their several offices without encroaching or depending each on other.  Surely, the King or Parliament of England would take it as an high affront if any should tell them they are not able to govern the Kingdom without the help of Spain or Italy.  I assure you it is a greater affront to Jesus Christ to say His Church may not be well ruled without civil Magistrates for this is certain, that there is a greater disproportion between the government of the Magistrate and the Church than between the government of England and Italy or Spain.  For the subjects of all earthly governments are men as men and the laws ought to be all one substantially, minding the well-being of the natural man for whatever tends to the violation of the outward peace and quiet between men and men, let the Magistrates look to that for that is the adequate object of his office.  But now the subjects of the Church are men called out from men.  They are saints by profession whose whole administrations are far different from the other.

Objection:  


But Christian Magistrates may be Church officers though others may not.

Solution: 


That a Magistrate may be a Christian 'tis true (And o that all Magistrates were Christians), but that a Christian Magistrate is no more a Magistrate, nor hath more power than a heathen Magistrate, is as true.  Obedience to Nero was commanded by Paul who surely was not a Christian Magistrate.  The term of a Christian Magistrate, I fear, deceives many simple souls.  I am to yield obedience as well to a heathen as a Christian Magistrate for we are commanded to give to Caesar the things that are Caesar's and to Christ the things that are His.


As for the Kingdom of glory, in it there be no officers for God is all in all there.  There is no Temple. There is nothing but love.  The saints being once glorified by Jesus are resigned up to the Father and Christ Himself becomes subject, that God may be all in all.

Objection: 


What is it for the Kingdom to be resigned up by Christ to the Father?

Solution:  


I answer: the Kingdom is all the saints of God that ever were or shall be.  The resigning them up to God is Christ's giving up all the saints and His rule and authority into the hands of the Father from Whom He received them, as if He should say, Father, thou hast given me a people to rule over, to overcome their enemies, and to glorify them.  Lo, I have done all my work, I have no more to do.  Here is my Kingdom, my children and brethren, I resign up all into thy hands.  And now the Son is subject also, that is to say, the man Christ, the Mediator between God and man, puts off all His robes of power and government and they are all swallowed up in the Godhead, that now there is no more dispensation or ministration by Jesus the Mediator, but God the Father, the eternal Being, is all in all, that is to say, no Ruler appears, but He.  The Kingdom of Christ is an everlasting Kingdom, now abiding for ever with the Father where Christ for ever remains as an elder brother, with His honor that 'tis He alone that hath brought us to this dignity.

Objection:  


When shall this Kingdom be resigned up to the Father?

Solution:  


It is at the end of all things, when all rule and all authority and power are under Him which shall not be till the resurrection of the body;  therefore, saith the Scriptures, 'tis when all things shall be subdued unto Him for He must reign till all His enemies are put under Him.  So that if any man shall say, the Kingdom is now resigned to the Father, He must needs affirm Christ ceases to reign for then must the Son be subject.

Objection: 


But say some, though Christ may reign in some, yet He may resign up others unto the Father.

Solution:  


Poor man!  Why laborest thou so much to shake off Christ's easy and delightful yoke?  Why strivest thou to be out of Christ's reach?  I assure thee if thou art under Christ's govenment, thou art under the rule of Satan, the god of this world.


If the Kingdom be resigned up to the Father, then are all Christ's enemies subdued under His feet and Christ ceases to reign any more, but surely all His enemies are not yet subdued to Him.  Hast thou never an evil thought in thee, no sin at all?  If thou shalt say thou hast not, thou deceivest thyself, but yet if it should be true, hast thou no imperfection left?  Is thy body dead and raised from the dead?  Surely no, but was it true that Christ hath never an enemy left in thee, hath He none no where else?  What meaneth the opposition of the world to the saints?  What meaneth all sickness and sorrows, tears and troubles>  Now these enemies must first be subdued.  Christ resigns not up His Kingdom by piece-meals, but when all His work is done, then cometh the end. Secondly, spiritual officers; as there is a civil Kingdom in which are civil officers, so hath Christ a spiritual Kingdom which is His Church in which are spiritual officers of which in the second part of this discourse.

Christ's enemies.


5.  
We are in the next place to consider Christ's enemies which hold forth a necessity for Christ to reign and they are several: all conspire in one-the ruin of the Lord Jesus Christ which enemies heads I shall reduce to these:

Satan.


1. 
Satan, the grand enemy of the Lord Jesus.  There is a seed of enmity sown between Christ and His generation, Michael and his angels and the Devil and his angels.  That is that wicked one whose name is Legion (because there are many devils) that assaulted Christ in the earth and all that are Christ's while on the earth.  This is he that compasseth all the world to dethrone Christ from His dignity, who is against Christ.

Sin.


2. 
Sin, if it were not for sin, Satan could do us no harm.  Sin is that which causes man to mourn all the day long which is either open or secret, errors in doctrine or practice.

Wicked men.


3.  
Wicked men.  The wicked Kings and Rulers of the earth, the men of this world, whose eyes are blinded, and such are we by nature, being dead in sins and trespasses,  we in our own minds are enemies to Him.  Herod and Pilate, though at difference, could agree together to crucify Jesus. Yea, whatever stands in opposition to Christ is His enemy which leads us to consider:

Christ's victories.


6. 
His victories, these, I say, proclaim Him King.  He hath overcome all His enemies.  His victories may admit of a three-fold consideration.


First, as they are achieved against the enemies of His own person and so hath conquered the Devil for He destroyed Satan and sin.  For he that knew no sin was made sin for us and carried our sins away in his own body and overcame death for he could not be held of death, but ascended from the dead.  Yea, He conquered all his enemies.  It was a crucified Jesus that pricked the Jews to the heart.

Christ enlightens the understanding.


Secondly, as they are performed in saints which likewise admits of a three-fold consideration.


1. 
Over their understandings.  We are all naturally in the dark, ignorant of God.  Yea, we sit in darkness.  Yea, the god of this world hath blinded our eyes, but now comes Christ and binds this strong man and opens our understanding whereby we come to know the mysteries which were before hid in God;  therefore, it is said of Him, He shall give light to them that sit in darkness.

Rescues our wills.


2. 
Over their wills. If Christ should never so open their understandings and not conquer and rescue their wills, He would be a Savior but of some part of the man and so would be an imperfect Savior.  Our wills are fettered and chained.  They seek nothing but vanity all the day long, but now comes the Lord Jesus as a mighty Conqueror and powerfully rescues our will from the hard bondage wherein it was made to serve by Satan and sin and so causes the soul to will the things of God.  Therefore it is said, 'Tis God that worketh in us both to will and to do of His good pleasure.  We naturally will nothing but vanity, but through His good pleasure, we are made able to will the glory of God and life eternal.  But methinks I hear some demanding.

Objection: 


Have not all men free will to be saved?

Solution:  


To which I answer: If by free will you will understand a voluntary desire or choice of the will from the true understanding of salvation, I say no man, as a mere man in the world, hath any such will for our will is enslaved, We are servants of sin by nature and 'tis the alone work of the Spirit to renew this will, to rescue it from the tyranny of Satan, but yet may some question.

Objection:  


Whether every man that wills salvation may have it?

Solution:  


To which I answer: If you mean by willing salvation a desire of salvation from a true understanding of God in Christ which is the hungering after Christ, I say, whoever thus wills salvation or the Lord Jesus, let such a soul fear not, but boldly go to or believe on, rest upon, and be confident in Christ. For all that hunger and thirst after righteousness shall be saved.  But the power thus to will or desire is only of the Lord, Who only worketh to will and do of His good pleasure.  Our King Jesus in the salvation of any soul, first, discovers His own excellency, then causes man's will, before averse, to choose it which He doth through the mighty power of His Kingly dignity.

Christ overcomes our affections.


3. 
The Lord our King works upon the affections.  We that before had all our joy in the earth, love in, to and upon the world whose fears were of a carnal nature, are now made able to love Christ, delight in Christ, rejoice in Him, fear Him and obey Him and that is performed by Him as a mighty King that rules in the midst if his enemies whose power is irresistible. For whom the Father foreknew, He did predestinate to be transformed to the image of His Son.  'Tis not said, whom He foreknew would believe and be conformable, them He glorified, but whom He fore-knew, He did predestinate or fore-appoint, or ordain, should believe and be comformable to the image of His Son.  And whom he did predestinate, He called, and whom he called, He justified, and whom he justified, he glorified.  We love him because He first loved us.  And therefore it is said we are transformed from the Kingdom of Satan unto the Kingdom of His dear Son.


Thirdly, we may consider His victories, as achieved against all our enemies as within us, so without us, as Satan, Death and Hell and the like, but I shall here only mind the world the wicked and ungodly thereof, those that were fore-ordained of old to condemnation.  The world is an open enemy to Jesus which appears by the words of God, saying, that enmity was put between the Serpent and the woman's seed.  Now, 'tis the Lord Christ that strikes through Kings in the day of his wrath and wounds the heads over many continents.

Objection: 


If the world be Christ's enemy and Christ such a mighty and just King, how comes it to pass he lets them remain so long unpunished?

Solution:  


I shall propound only these three reasons:


1.  
Because He is unwilling that any should perish, but that all should come to repentance.  And because He would have all to be saved, that is to say, if God should have cut off Adam when he sinned, or should destroy all sinners now, what would become of all the chosen ones of God that shall be begotten of their loins?  Had Adam been cut off as soon as he sinned, the great design of God in bringing forth the man Jesus had been frustrated for He was the son of Adam.  God would rather the ungodly should be here a long time, then any one of His should perish.  So that I say God being unwilling that any should perish is meant only of any of those whom He hath ordained life for which is the ground why He suffers the wicked to have a being and to continue so long and not because Christ's death was a sacrifice offered for their sins as some ignorantly surmise.


2.  
Because God would exercise the faith and patience of His saints;  therefore it is said, when God had foretold the war Anti-Christ should make with the saints and that he should at length be led into captivity, Here is the patience and the faith of the saints.


3.  
God through the enmity of the world advances His mercy in His Son and His justice in the world's ruin.  Were not there great enemies, the conquests of our King would not appear so glorious.  Thus have I briefly shown the victories of our King, under whose feet the Father hath put all things, Heb. 2:8. 

Objection: 


If all things be put in subjection under Christ's feet, how is it said He must reign till He hath subdued them for the first assertion seems to imply He hath nothing at all to conquer.

Solution:  


I answer: Christ is said to have all put under Him in that He is Lord of all and all power in heaven and earth is given to Him.  Yet saith the Scriptures, we see not all things put under Him, that is to say, though God hath made Him Lord of all, yet we do not see His enemies fully destroyed.  We see sin and death, which being put under Him, must be subdued to Him;  therefore, saith the Lord to our Lord Jesus, Sit thou on my right hand till I make thine enemies thy footstool.  Christ's enemies are His captives whom as they all banded against His person, He destroyed, yet still rebel against Him as in His members whom He must destroy for He must reign till all His enemies of all sorts be subdued unto Him.

Christ's soldiers are the angels.


7.  
I am now come to speak of His soldiers and they are four-fold.


1.  
All the angels of God, they are ministering spirits at the command of Christ;  therefore, saith Christ to Peter, Thinkest not thou that I can pray to my Father and He shall give me more than twelve Legions or bands of angels, for they do homage to Christ. When the first begotten of God was brought into the world, saith God, Let all the angels of God worship Him.  Therefore we hear so much of God's sending His angels to destroy His enemies and to encamp about His servants.  'Tis they that excel in strength and do the commands of God, therefore are they called Christ's ministers, Matt. 13:41, which pour out the vials of God's wrath, Rev 14:19.

The saints.


2.  
The saints, they are made more than conquerors through Him that loves them.  An excellent description of this King, and this army of Saints you may find in the 19th of Rev. 11. to the end of the chapter.

The world.


3. 
The world.  God sanctifies or sets apart Cyrus to so His pleasure.  God makes His enemies to serve Him in the ruin one of another.  Rev 16 it is said the ten horns which be interpreted ten Kings shall hate the whore and make her desolate.  God many  times makes use of one Oppressor or Idolater to destroy another.

The whole creation.


4.  
And lastly, the whole creation is God's host, therefore it is said, the stars in their course fought against Sisera.  God makes use of Sun, Moon and Stars for the accomplishment of is Victories, therefore are these called the host of God.

Christ's weapons.


8.  His weapons He uses bespeak Him to be wonderful, none other than the mighty God. I shall only instance these three:


1. His death,


2. His word,


3. His Spirit,


Weapons of another nature than the world dreams of.

His death.


1.
His death, therefore it is said, by means of death He overcame and by His death He slew all His enemies as Samson when he died killed many at his death, so our Conqueror by dying kills, slays, and crucifies His enemies.
And these are the weapons that Christ arms His Church with for by their sufferings, the truth is advanced.  And herein holds that saying true that the blood of Martyrs is the seed of the Church.

His Word.


2.  
By His word, Christ when He goeth forth to battle, effects His ends, obtains victory by the words that proceed out of His mouth.  If Christ says to the fig tree, whither thou, behold, immediately it dries up.  His word is a sharp sword able to divide between the marrow and the bones.  With which He smites the Nations, which word is Christ's command for the accomplishment of His mind and every word that proceedeth out of His mouth returneth not till it has accomplished that whereto it was sent.

His Spirit.


3. 
By His Spirit.  Our weapons, saith the Apostle, are not carnal but spiritual, mighty to throw down strong holds which serves sufficiently to detect the falsity of that doctrine that shrouds itself under and propagates itself by secular or civil authority. The word of the Lord, which indeed is spirit and life, hath a sufficiency in itself to defend itself and propagate itself from one family, town, city, county or kingdom to another which Spirit is the powerful operation of the word of God, the spirit of truth. O what is so strong as truth! It is true, Christ makes the weapons of the world to serve Him, but the weapons He hath approved and owns and hath put into His soldiers' hands to fight withal for the managing of the affairs and subduing of the enemies of His spiritual Kingdom are only spiritual and not at all carnal which we may see lively set forth where is said Christ sits on a white horse, judging and making war in righteousness, Who is clothed with a vesture dipped in blood, and His name is called the Word of God.

Christ's Rewards.


9. 
The Lord Jesus is righteous in His warfare.  He is faithful in rewarding.  Now, by the rewards of Christ we must not understand that there is any excellency in the creature, as his own which deserved these rewards, but the reward is of grace, of Him that worketh and rewardeth the work.


Now, besides the sweet sanctification, constant supplies, abundant experience and great joys they are refreshed withal while they follow Christ, being made faithful to the death.  There are two things as just rewards conferred upon them, as:


First, the resurrection of the body.  This is a great privilege to the saints.  It is the way to life eternal.  Be thou faithful unto the death (saith the Lord Jesus) and I will give thee a crown of life.  He that loses his life for Christ's sake shall find it.  He that believeth on me (saith Christ) I will raise up at the last day.  Now, the body that shall be raised up is the same numerical or organical body that suffers with Christ, or which men have power to kill (when the Spirit or soul cannot be killed because it is immortal) that shall be raised up again.

Objection:  


But may some say, how can this be that the same body should be raised again which is laid in the dust, resolved into the bare elements, eaten by worms of the earth, or fishes of the sea which fishes again are eaten by men and become nourishment to them and so the body suffer several mutations and alterations.

Solution:  


Why wonderest thou how that can be more than thou wondrest that thou art alive and hast a being.  The Alchemist, he glories is his separations of several things mixed or confused together and thinkest thou it impossible for God to raise up thy body by the power of Himself?  The Apostle, as if he had heard of such an objection, answers it in the Philipians, saying, The Lord Christ shall change our vile bodies according to the working, whereby He is able to subdue all things to Himself.  Though we can see no reason looking upon it with a natural eye, yet if we consider that it shall be effected by the same word that said at first, Let there be light and there was light; even by the same word that said, Let us create man in our own image and did thereby create him.  There is nor ground at all to question, but the very same word or mighty power is able to raise up thy dead body.  He hath said, He will raise up thy body at the last day and who, therefore, shall dare to say it neither will nor can be.

Objection:  


But some are ready to object that the resurrection the Scriptures speak of is spiritual accomplished at Christ's coming into the soul, but as for the resurrection of the body, that is a carnal thing.

Solution: 


That Christ Jesus at His appearing raises the spirit from death to life is true and that He raiseth the natural body from death to life is as true.  The Scriptures speak of a first resurrection which implies another resurrection.  For indeed, as soon as a soul is translated from death to life, He is risen with Christ and so is planted into the similitude of His resurrection., but to such who were thus risen with Christ, the Apostles preach another resurrection, viz. the resurrection of the body.  As it is said in the Philipians, who shall change our vile bodies into the fashion of His own glorious body, the same body that is raised up again.  The same Jesus, saith the Apostle, whom ye crucified, hath God raised up.  It was the human body of Christ that was crucified or nailed to the cross and the same body that was raised Who said unto Thomas (not believing that Christ was risen) Reach hither thy finger and behold my hands and reach hither they hand and thrust it into my side and be not faithless, but believing.

Objection:  


But the Scriptures saith, It is sown a natural body, but shall be raised a spiritual body;  therefore, 'tis not the same body.

Solution:  


I answer:  It is very true, 'tis raised a spiritual body, but mark what it is that is raised a spiritual body:  'tis the same body that was sown a natural body.  So that in the resurrection, the natural, sinful, lumpish, earthy body becomes spiritual, that is to say, free from that weariness, trouble, sin, corruption and misery that it is now subject to.  It shall be then made able to meet the Lord in the air.  That which now moves not but with heaviness and dullness shall be so lively, beautiful and glorious that it transcends the tongue or pen of Angels to express it.

Objection:  


But some say, It is said, As dies the beast, so dies the man.  How then say you man shall rise again except the beast may likewise rise again?
Solution:  


The wise man speaks not there his own, but the language of such worldlings as thou art that denies the resurrection;  therefore, saith he in the end of his book, speaking his judgment, we shall all come to judgment which we know is only true after the resurrection of the body.

Objection:  


But some may say, Are there any so brutish as to deny the resurrection of the body?
Solution:  


Yea certainly, and let us not wonder at it.  There were (as there is now) two sorts of these people that deny the resurrection of the body, in the days of the Apostles, as:


First, the Sadducees that utterly deny it and truly we have many Sadducees in our days who say there is neither resurrection, Angel, nor Spirit.


Secondly, such who said, the resurrection is pat already which doctrine the Apostle saith, It an erring concerning the faith.  To both which sort I shall only ask them if they be risen again, how comes it to pass there is marrying and giving in marriage, seeing Christ saith to the Pharisees, In the resurrection there is neither marrying nor giving in marriage and shall say to such that deny the resurrection (with Christ) They err not knowing the Scriptures, nor the power of God?  The excellency of the bodies' resurrection will appear more plainly if we consider that:

Perfection is the privilege and portion of those 

that are raised from the dead.


2. 
The Lord Jesus crowns all His soldiers, being raised from the dead, with perfection, with a crown of life, of glory, setting them down in His throne, giving them an everlasting Kingdom where neither fears, tears, nor any manner of sorrows are able to molest them.


Now the excellency of this condition we have not attained nor are we able to tell what it shall be; therefore, John says, Beloved, now are we the sons of God and it doth not appear what we shall be, but we know that when He shall appear, we shall be like Him for we shall see Him as He is.  We shall then be fully glorious, within and without glorious, our souls shall be filled with God.  Our vile corruptible bodies shall be then immortal, incorruptible, spiritual and glorious.

Objection:  


The Scriptures say, Let us as many as be perfect be thus minded.  And again, Be ye perfect as your Father is perfect which is a perfection in this life.  How say you then perfection is not to be attained till the resurrection of the body?
Solution: 


Perfection, according to the Scriptures, is taken either:


Comparatively and so many are called perfect in comparison of that wickedness in the world.  Thus, Noah was a perfect man, yea, in this sense one Saint is said to be, to know more perfectly than another; therefore, saith Paul, We speak wisdom to them that are perfect.  He means them that were attained to a good degree of knowledge, or to them that were justified and so perfection in the Scriptures is taken for a perfection, or excellency in some particular above that which is to be found in others. Perfection sometimes signifies uprightness or sincerity of heart and so David hath it, Psa 37:37, Mark the perfect man and behold the upright.  And when God saith, be thou perfect as I am perfect, It is as if He had said press forward towards perfection.


But further, a saint may be said to be perfect in some particular respect as thus he is perfectly freed from wrath and condemnation, and thus in justification is His spirit made perfect and thus are we complete in Him Who is our fullness.  Now in these senses saints are perfect in this world, but if by perfection you understand the most absolute, full and most glorious condition that is the portion of every believer to attain to, which admits not of any trouble or infirmity, neither of any increase or want, being unclothed of all corruption and clothed with incorruption and immortality.


I say, This is not the portion of any man in this life, that is to say, while our natural bodies and souls dwell together for we must first die, or be changed (which is equivalent to a natural death) before this state of perfection.  And thus reasons Paul, saying not as though I were already perfect, or had attained unto the resurrection of the dead ( as some men in our days vainly affirm themselves to have) but I press forward.  Therefore saith he, Let as many as be perfect be thus minded.  Behold here perfect men, not already perfect, but press forward towards perfection. This seems to be a contradiction, but there is no such matter in it for those that were in a sense perfect, perfect in comparison of the world, upright and sincere of heart, having attained to a good degree of knowledge, being freely justified, perfectly united in one with the Father and the Son, in a way of relation, do press forward towards perfection, that is to say, that full, complete, incorruptible state of soul and body which they shall be invested withal in the resurrection.


Now if any man, or saint shall yet say he is universally perfect, I shall demand of him what it is that is so perfect?  Whether do you mean, your soul, or body, or both or neither, but God in both?  If you only mean your spirit, the do I demand whether that be universally perfect?  If any say it is, I ask from whence come your passions, pride, boasting, unnatural affections, unclean thoughts or the like?  But if some may say we are troubled with no such things, well, suppose you say true (which I cannot believe) this is but a perfection of part of the man, for body and spirit make up but one man.  What the spirit doth, it doth in the body, being united to the body and so tis not a full or universal perfection.  If thou sayest, thy body is perfect, how comes it then to pass that it is subject to death? (Which natural death though some have said, should not come nigh them, yet have they been deceived and are now in the dust.) But if you say, soul and body, the whole man is perfect, how comes it then to pass that such imperfect actions are committed by them?  Can a pure sweet spring send forth bitter streams?  If you be so universally perfect, what need you to eat and to drink and to complain of hunger, cold, or sickness?  Such things as these with complete perfection cannot stand together.


But if thou sayest thou dost not mean that thy external body or human soul are absolutely and completely perfected, but 'tis God in thee which is perfect, as some say, then tell me whether God in thee is thy self?  And seeing that thou confessest that thou wast once unperfect who now art perfect, then tell me whether God was ever unperfect, for if God was not unperfect, then I say 'tis not God in thee, but thyself who art capable from an unperfect creature to be made perfect.  I might be large here in showing then vanity of these conceptions and man's folly in pretending the enjoyment of perfection while all men cannot but see imperfect actions flowing from him.  And how many souls are deceived in this vain opinion, because not able rightly to distinguish or divide the word of truth, but I must pass forward.

Christ's Judgment.


I am now come to the last thing considerable in Christ's Kingly office which is His judgments wherein briefly observe:

Who is the Judge?


First, the Judge Himself, 'tis that man Christ Whom the natural Jews crucified, Job 5;29, "Who is the Son of man Who is both Judge of quick and dead.

The law by which Christ judges.


Secondly, the law by which He will judge men, that is a  law of righteousness, the word of the gospel.  Jesus was in the world preached to the Gentiles to be the Christ, the only Savior.  God the Father gave His record of Him, that eternal life was in Him and whoever believed on Him should be saved.


The world would not believe it and therefore died in their sins in unbelief in that estate of wrath and therefore this Lord, the Judge of all men, condemns them for rejecting of Him and continuing in his sins.  For know this, if a man doth believe in Christ, none of his sins can condemn him.  The rule by which his word judges is according to the deeds done in the flesh whether good or evil.

The persons who are judged.


Thirdly, the persons judged and they are good and bad, just and unjust, quick and dead, small and great and these persons are not, as some conceive, only sin and righteousness, as they are both in a saint, but they are those men in whom righteousness is revealed which makes these men to be saints or these in whom the God of this world hath sole dominion, which are ungodly.  'Tis the bodies and spirits both together.  'Tis all nations, sheep and goats;  therefore is it said, He will render to every man ('tis not to every evil or sin in man, but to the man in whom evil is) according to his deeds.

The sentence.


Fourthly, the sentence pronounced, and that is two-fold:


First, Of joy to the godly, for to them it is occasion of lifting up their heads for joy, a time of refreshing, a time of restitution of all things, a time of redemption for their bodies, 'tis life eternal; therefore saith Christ, The righteous shall go into eternal life, which is the estate of perfection I have before pointed at.


Secondly, Of terror to the wicked and to them it is a sentence of eternal punishment.  Depart from me ye cursed.  'Tis the terror of the Lord to them, perdition and destruction, yea, eternal fire. 'Tis hell kindled by the wrath of God.

What hell is.


If any one ask me what hell is, I answer 'tis the eternal wrath of God kindled in body and soul, an absence of all good, a presence of all misery. 'Tis a fire that never goeth out. 'Tis a stinging worm that never dieth. 'Tis a consuming consumption, a dying death, a consumption always consuming and yet never ceases to consume, a continual dying that never dies. 'Tis the second death that endures forever.

The time when the judgment day is.


Lastly, the time when this judgment shall be.  In this I shall propose these two things:


First, that of that day and hour (if Christ be worthy of belief) knows no man, no not the angels in heaven, no not the Son of man Himself as He was the Son of man. It comes as a thief in the night, unawares to the world.


Secondly, 'tis not till the resurrection of the body, therefore is it called, the last day. The dispensation of Christ until the resurrection is called the last days, but the last day, in respect to Christ's judgment is only appropriated to that judgment. 'Tis not till the time of sentence that shall be pronounced upon all men, good and bad.

Objection:  


But some say to me, the day of judgment is already come, for Christ judges now in the hearts of the saints which is the true day of judgment.

Solution:  


To this I answer that the word judgment admits of various consideration.  It is taken either for discerning or pronouncing sentence or condemning and to speak plainly 'tis true Jesus Christ doth judge, that is to say, declare against sin and pronounce condemnation as belonging to sinners, which is while we are in the flesh, but this is no where called the judgment of the last day, but this judgment that I speak of is the execution of the sentence of the righteous Judge for the absolving and rewarding His saints and condemning and punishing the world.  Now this is not in this life, in the natural body.  Let me freely ask thee whether now the wicked be punished, whether they be condemned now?  Surely thou wilt not say the are in eternal fire and have all the torment they shall have.  Now is the time of their jollity, mirth and merriment.  The saints are now in trouble and the wicked rejoice, but hearken man what the Lord saith, He knoweth how to deliver the righteous and to reserve the unjust to the day of condemnation.  They are now reserved till then, the righteous, who are the children of the resurrection are kept in their graves as in a sweet and quiet sleep till the resurrection and then saith Christ to them, Come ye blessed of my Father, inherit the Kingdom prepared for you from the foundation of the world (though not enjoyed till now), but the wicked that sport out the time of this life must die, for it is appointed for all men once to die and they in death are kept in their graves as in a prison and are raised up (not as a privilege to them [as some conceive] for better were it for them never to rise again) to condemnation, for after death comes judgment.  To whom Christ saith, Go ye cursed of my father into everlasting fire prepared for the devil and his angels who are likewise kept in chains to the destruction of that day wherein all the secrets of all hearts are judged which I am sure is not in this life.


Thus have I finished, according to the grace given me of God, the tree-fold office of Christ Who is a Kingly Priest and a Priestly King, Who is a Prophetical and Kingly Priest and a Priestly and Prophetical King as I may so say.  What may be attributed to any one office of Christ, all concur in it, for in every work of Christ all His offices have a joint operation.  Now in Christ is God seen in the most lively appearances of Himself to the saints.  God's mercy and justice both reconciled in Christ.  His wisdom and power dwell in Him.  His brightness and glory live in Him.  In a word, whatever the Lord is to a soul, He is it in Christ and it is richly, fully and completely in Him, who of God is made unto us wisdom, righteousness, sanctification and redemption.

